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INTRODUCTION 





The eighth century in the history of India was a 
period of turbulance in the political and social fields. The 
society was pulled into different-directions by the 
followers of various sects such as Gāņāpatya, Vaisnava, 
Sakta, Soura, etc. Above all, Buddhism, which was once 
a religion of strict non-violence and that of masses, 
degenerated into vices in the garb of religion. The 
ancient Sanātana-dharma faced great challenge from 
within and without. Illinformed and misinformed started 
interpreting dharma in their own way which was 
detrimental to the welfare of the society. To say in brief, 
the society was at crossroads. It is at this juncture that 
Sankara was born. 


Sankara was an extraordinary man. His mission was 
very clear to him. He was sent by the Almighty to restore 
the Sanātana-dharma in the land of its birth. The task 
ahead was by no means easy to achieve. Within the 
short span of his life of 32 years Sankara toured all over 
the country and preached the importance of Advaita. 
Before. Sankara vague ideas about the Advaita concept 
can be noticed here and there but with no proper 
understanding. The Upanishads, contain the idea but 
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the same was not given due attention to understand its 
significane. It was Sankara who undertstood very clearly 
the import of the Advaita thought. He, through his 
commentaries on the Prasthana-trya, gave a perfect and 
complete form to the Advaita philosophy and thereby 
demonstrated its greatness and efficacy in guiding 
mankind to achieve the goal. In this process he never 
disregarded any view. But he firmly established the 
authenticity and demonstrated the efficacy of Advaita to 
the scholars through his Bhāsyas on the Prasthāna-traya 
and through several other works, which included stotras 
and simple, yet philosophical works, to lay man. His 
positive approach and firm conviction provided proper 
direction to the society. No wonder that the society 
accepted his non-dualistic philosophy. Sankara, with 
great vision, brought cultural renaissance in the country. 
He visualised India as a nation of integrity in all respects. 
The Mathas established by him in different quarters of 
the country speak volumes about Sankara's foresight 
and vision. It is no exaggeration to say that if Sankara 
were not born at that time the Indian society would have 
decayed inrretrievably and the Sun of Sanatana-dharma 
would have set forever. Sankara will be remembered 
with reverance and gratitude by the mankind as long as 
Sun and Moon last. Sankara is the Jagadguru in the 
truiest sense. 


It is in the fitness of things that Sahitya Akademi 
decided to publish a monograph on Sankaracarya. I feel 
it is my good fortune that they have assigned it to me. 
Since long time I have developed some fascination 
towards Sankarācārya, who is one of the precious gems 
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that India has ever produced. When Hindu dharma was 
facing adverse situations as never before it is He who 
visualized the leit-motif of Vedanta and protected it to 
the posterity by giving proper direction. He is a genious 
with luminiferous personality. 

In this book I have given outlines of his biography, 
mission and philosophy in brief. Select passages from 
his works with English translation are added at the end 
which I feel will inspire the society and direct people to 
follow the path of Dharma. In this sacred endeavour 
many people helped me in different phases. 


Firstly, I am beholden to Prof. Indranath 
Choudhury, the then Secretary, Sahitya Akademi, and 
Prof. K. Satchidanandan, the present secretary for 
evincing keen interest in this work. I also thank sincerely 
the latter for publishing this work in its present form. 

I am ever thankful to Professor S.S. Ramachandra 
Murthy, alter ego est amicus, who not only enriched the 
text but supervised the whole activity. I have pleasure 
in expressing my sincere thanks to Sri T. Govindarajan 
for helping me in this regard and to Sri J.V.S.S.R. Sarma 
and Sri J.L. Srinivas, Annapurna Graphics for neatly 
preparing the Typesetting work. 

I am placing this humble work which is prepared 
in limited time with limited resource before the scholarly 
world. 

ahaaa sat arat fa,” | 
Tirupati 
Sri Sankarajayanti —— S. B. Raghunathacharya 
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Aparoksanubhiti AP 
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Vivekacūdāmaņi VC 
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SANKARA’S LIFE 





Advent : 


Political aggravations, disorder and panic in social 
life and rage of religious fanatics were the conditions 
prevalent in India before the advent of Sankara. There 
were a number of small kingdoms competing with each 
other for supremacy, but without a paramount ruler. In 
social life, people were greatly influenced by the 
teachings of religionists, that were misleading and in 
opposite to the cross sections of the society. Religious 
conflicts were life resulting in the devastation of all that 
was sacred and hoary. The vedic tenets were most 
misconstrued and rejected from being put into practice 
by the learned and the common man as well. Religion 
was used as weapon of aggression brushing aside the 
truth that is-the holy path to find solace. The disunified 
country and the disoriented people had nothing to do 
but to vent to the air their spirits and to bury the moral 
values deeply beneath the earth. Schools of 
philosophies, which were to have corrected the 
situation, also engaged in conflict. 
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Yet, the Real is One, who is supreme above all 
beings and saviour of Dharma, at a time when it 
decayfaced on earth. Our epics and scriptures are 
replete with evidences to this rule of protecting the 
Dharma by the Supreme. In these situations, Lord, in 
order to protect the truth, righteousness and peace and 
to save the people from the hands of evil spirits. want 
and misery, sends his messengers in various forms to 
restore order on earth. Sankara is regarded as one of 
such messengers of Lord came down to earth. 


On the banks of the river Chūrņa in a village called 
‘Kaladi’ lived a Nambudri couple, Sivaguru and 
Aryamba. Nambudris are the custodians of Vedic 
culture and transfer their culture down the generations. 
The pious couple, Sivaguru and Aryamba, had no issues 
for a long time. The couple very much distressed for not 
being blessed with a child and thought that all their 
knowledge and wealth would go waste from not being 
imparted and utilized. Aryamba advised her husband 
to seek the blessings of Lord Siva. Both of them came 
to Trichur and started praying and worshiping Lord 
Siva. Pleased with their austerity Lord Siva appeared 
as an old man in their dream and asked if they would 
like to have many sons of dull and wicked character or 
a single son with brilliancy but with a short span of life. 
Surprised and puzzled, the couple let the choice to the 
Lord Himself and returned to Kaladi. In due course, 
Aryamba conceived. With a divine glow on her face 
throughout the pregnancy, she delivered a male child 
on the fifth day of the bright-half of the lunar month of 
Vaisakha under the constellation Punarvasu in 788 A.D. 
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The name ‘Sankara’ was given to the child on the 
eleventh day. The whole village was filled with festive 
joy and people from the surrounding villages thronged 
Kaladi to see the wonder boy ‘Sankara’. All the 
traditions connected with Sankara’s life believe that he 
is the incarnation of Lord Siva on earth. 


However, the exact period in which Sankara had 
lived is the point widely debated upon by many. 
However, it is widely accepted that Sankara lived during 
788-820 A.D. if this is accepted , with a degree of 
certainity it can be concluded that Sankara was later to 
Kalidasa, a renowned Sanksrit poet and a great 
philosopher, Kumarila Bhatta, but earlier to 
Vachaspati Mishra, the author of the commentary 
“Bhamati’’ on Sankara's Brahmasutra Bhashya. 


Childhood : 


Sankara’s early life was full of wonders and 
miracles. In his early infancy, he learned Sanskrit, 
Prakrta and Māgadhi languages, besides the language 
of his own. At the age of eight Sankara mastered four 
Vedas, at twelve he was versed in all Sastras and at 
sixteen he completed writing his Bhashya. After the 
investiture (Upanayana) ceremony at the age of five he 
was sent to gurukula for Vedic studies. His father 
Sivaguru had passed away before his investiture 
ceremony. At gurukula, Sankara mastered the four 
Vedas with six auxillaries and became well-versed in 
Sastras. He lead his gurukula life as a ‘brahmacharin’ 
subsisting on alms and rendering service to the 


preceptor. $ EE mE A : 
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Golden Amalakas - A Miracle : 

In the course of begging alms, one day Sankara 
stood before a house of an indigent brahmin. The 
brahmin had gone out in search of his livelihood. The 
housewife was eagerly awaiting her husband’s arrival, 
who, she hopes, "would bring something for food. All of 
a sudden she heard a voice, delicate and pleasing at 
once. 

“Bhavati bhiksham dehi” ! 
Yes, it was none other than ‘Sankara himself. 
Few moments elapsed. 


Silence prevailed. No movement of steps is heard. It 
appeared as if whole nature is witnessing the situation 
with silent curiosity. 


No response. 


With humility ‘ Sankara repeated in the same delicate 
voice. 


“Bhavati bhiksham dehi’’ ! 
Still no response from the house ! 


Sankara knows pretty well that nothing is available in 
the house and house lady is searching, and searching 
for alms. Finally , she came out to plead helplessness. 
But to her surprise it was ‘Sankara. How would she turn 
away. ‘Sankara, who came to her doorsteps to seek 
alms. She felt sorry for not being able to offer anything 
to him as alms. 

She cursed herself “ How unfortunate I am” ? 


She could not control her grief. Tears are Tolling from 
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her cheeks. She does not know how to honour the 
brahmachari. Silently she appealed to ‘Sankara to wait 
and went back into the home and resumed search for 
some eatable worthy of a brahmachari. Suddenly she 
found an āmalaka (myrobalan) in a small earthen pot in 
a corner. Joy and grief shook her fragile body. Joy 
because she could give atleast some thing to ‘Sankara 
and grief because she had nothing better to offer to this 
worthy brahmachari whose face is radiant with divine 
glow. 

Meanwhile she heard ‘Sankara’s sweet voice again- 
“Bhavati bhiksham dehi” ! 

She knows that a brahmachari would not repeat his 
appeal for alms more than thrice. 

Atonce she came out and put the amalaka in the alms 
bowl of ‘Sankara. 


Sankara received the āmalaka with smile. 
“I am sorry. I could not give you proper alms” 
- said the lady bowing her head. 
She expressed her inability to offer anything better than 
the āmalaka fruit. 
‘Sankara said - “ Mother ! it is more than enough.” 
“Tam happy!” “Tam so happy!” 
“May Godess Lakshmi bless you with abundant 
riches.” 

Sankara was very much moved by the lady’s 
devotion even in such a poverty. He started to pray 


Goddess Lakshmi, the goddess of wealth, for 
Kanakadhārāy thei showenofbgold;in.tbesBrahminosA 
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reisdence. The Brahmin, who had now returned, and his 
wife were surprised to see gold ‘amalakas’ showercd in 
their house and worshipped Sankara as the incarnation 
of Lord Siva and man of miracles. The “Kanaka- 
dhārāstava' is regarded as the first compostition of 
Sankara. 

Education : 


Sankara was so bright and brilliant in his studies 
that he completed his formal eduction before he 
attained eight years age. He became well-versed in Tarka 
(logic), Sankhya lore, Mimamsa and got mastery over 
the Yoga principles of Patanjali. By studying these 
Sastras he got Advaita Vidya to his knowledge. It was 
believed that learning was adorned by Sankara, instead 
it adorning him. 


Chūrņa River - A Miracle: 


Sankara resumed to live with his mother after he 
had completed his schooling. One day, Aryamba fell ill 
and became weak. Yet, she walked to river Chirna for 
a bath and fainted in the middle of the way. Hearing 
this, Sankara hurried to the spot and brought his mother 
back home. Realising the inconvenience and difficulty 
being experienced by his mother, he prayed that the 
Chūrņa river should change its course and flow near by 
his house. By the next morning he saw the river flowing 
near by his house. 


Changing the course of a river for her mother’s sake 
is an incident which brought to light his human side of 
illustrious personality. He had highest regard and 


revere : 
CC-0. M nce for nother hoo Asina, herexpressed 
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the same in the commentary on the Brhadaranya- 
kopanisad and elsewhere also. 


Visit of Sages : 


A group Of sages visited the boy in his home. 
Sankara and his mother welcomed the sages with great 
reverence. Pleased with the austerity, the sages ` 
explained the circumstances under which Sankara was 
born and according to the divine plan he was to live for 
only eight years and that span would now be doubled. 
Aryamba was greatly distressed of the fact that she had 
been blessed with a son, whose life span would be too 
short. She found in him development of ascetic 
tendencies and was very much worried of losing him 
at a tender age. She decided then not to lose Sankara 
and started to make arrangements for his marriage. But, 
Sankara had absolutely no inclination towards the 
material world. He was a messenger of celestials and he 
always had in his view the noble mission he had to 
acomplish. Sankara tried to remove the reason of her 
distress by explaining her impermenancy of human life. 
Number of times he discouraged her about the transient 
relationships like child and mother, father and son, 
brother and sister, wife and husband, etc. It is just 
meeting of travellers in a journey. 


Aryamba slowly noticing the ascetic tendencies in 
Sankara felt unhappy . She wanted to divert him 
towards household duties and responsibilities. As 
Sankara was the only son to Aryamba she was not in a 
position to lose him. That is why she did not allow him 
to take sannyāsa and discouraged him many a time from 


contemplating on spirituality. 
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Sankara had no attraction to mundane life. He came 
with a specific purpose, to this mundane earth that is, 
to lead the mankind towards spirituality. Hence he was 
eager to renounce the world as soon as possible. But 
Aryamba did not give her consent. How can a mother 
lose her child that too like sankara? It is not at all 
possible. Sankara clearly understood the situation and 
was waiting for an opportune time. 


Crocodile Episode - A Miracle 


The darkness of the night is gradually wearing out 
even as the ignorance of a well taught student is giving 
way to knowledge. The sky is slowly becoming bright 
as if announcing the arrival of the Sun. The birds are 
chirping on the green tree branches as if welcoming the 
Sun who is about to make his benign appearance on the 
eastern horizon. Though the day break appears to be 
as usal, yet there is something unusual in it. The 
brightness in the sky and the music of chirping birds 
have something new. The entire nature is looking new. 
There is semething unique. Is this day going to be totally 
a different one ? Is this day going to witness something 
which will have enarmous impact on the course of 
mankind ? Is a new light of wisdom going to lead the 
mankind which is groping in the darkness of ignorance, 
towards the Supreme Truth ? 


Only the coming events are to testify. 


As the day was breaking Sankara rose from his 
simple bed. His face was brilliant with new light. He 
slowly walked to his mother and prostrated before her 
reverentially. Mother held Sankara by his arms and took 
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him to her bosom. Seeing her son Sankara her heart 
filled with joy. She kissed her son on his head with all 
love and affection. She felt that she cannot part with her 
precious son even for a moment. She blessed her son - 


*Dirghayusman bhava !* 
But the god's ways are strange. and beyond the 


comprehension of a human being, after all an 
impermanent and mortal creature. 


Having received his mother's blessings Sankara 
proceeded to the Chürna river which was flowing by the 
house. He entered into the water for bath. 


**Mother ! Mother !" 

— Sankara cried suddenly. 

What happened ? 

He suddenly started sinking into the water. 
What is this ? 


He was being dragged by something under the 
water. 


**Oh ! it seems it is a crocodile. How cruel ! 

Sankara cried loudly again - 

*Mother ! crocodile, crocodile.' 

Aryamba heard the unusually loud voice of Sankara 
and rushed to the spot. 

Alas ! a crocodile caught hold of his leg and began. 
to drag him deeper in to the river. 

Aryamba became panicky. 


She did not know what to do. 
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She at once prayed to God - "O God ! save my 
son.” 
Sankara told her what was happening. 
Mother ! I am being dragged by a monster like 
„ crocodile into the water. It is beyond my power to 
get myself released from its deadly force. 
Mother ! it appears that I cannot escape death.” 


"So mother ! kindly allow me to enter into 
sannyasa”’ 


— Sankara fervently appealed to his, mother. 
"If enter into sannyāsa crocodile would release 
me” - he added. 
Seconds are running. There was no reply from Aryamba. 
Crocodile was drawing Sankara into the water. 


It is a recognised practic that when life is 
endangered one would enter into formal sannyasa. 


` Unable to see her son Struggling for life Aryamba 
understood that she had no way other than giving 
consent to Sankara for embracing Sannyāsa. 


Lo ! and Behold ! 


- Sankara is free from the jaws of the crocodile, which 
a moment earlier appeared like a death trap. 


Sankara was elated at the turn of the events. 
Bowing to his mother with reverence, he embraced 


sannyāsa mentally. 
The crocodile realeased Sankara, and in turn got 


itself released from a curse. Sankara reached the banks 
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unharmed. He decided to take Sanyasa and lead his life 
as a wandering monk. Aryamba’s grief was 
unconsolable. She wished her son would be by her side 
all through her life, but the miracles of Lord cannot be 
foreseen and understood. Sankara asked his mother to 
permit him to leave the Kaladi village in search of a guru, 
who would initiate him into formal Sanyasa. He assured 
Aryamba that he would return to her whenever there 
was a need for his presence and that he would perform 
the last rites after her death. After paying obeisance to 
her, Sankara started on his mission. 


Who are you ? 


After a long journey from Kaladi in search of a 
guru, Sankara reached the banks of the Narmada river 
and found his guru, “Govinda Bhagavatpada’’. Govinda 
Bhagavatpada, disciple of Gaudapāda, was living in a 
cave. Many a wise and learned people adopted him as 
their guide and visited him in the cave. Govinda sat lost 
in Samadhi when Sankara reached the entrance of the 
cave. Sankara prayed Govinda for accepting him as his 
disciple. Rising from Samadhi Govinda posed a serious 
question, to Sankara. 


“Who are you?” 


In reply; Sankara declared in ten verses called 
“‘Dasasloki’’ the nature of the Supreme Self, that is real 
T. Govinda was very much delighted at the masterly 
expostion of advaita by Sankara. Govinda said that he 
knew Sankara’s identity as an incarnation of Lord Siva 
on earth for unifying the wisdom of Vedanta. Sankara 


was inititated into Paramahamsa Sanyasa by Govinda. 
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Sankara was dwelling at the hermitage of his Master 
learning the major texts of Upanishads, which teach the 
truth of non-duality. 


Narmada under Control : 


At this time a miracale had happened. The river 
Narmada swelled and over-flowed inundating the 
villages on either banks. People in the villages were 
about to be rendered homeless. Knowing this, Sankara 
by uttering the Jalākarshaņa-mantra and placing the 
water-pot (kamandala) on the earth, made the river to 
subside and thus saved the neighbourhood villages and 
the hermitages of his guru as well. Having been 
convinced by this wonder and greatness of Sankara, his 
Master commisioned him to go to Kasi and expound the 
meaning of Brahma Sutras and other two Prasthanas 
viz., the Upanishads and Bhagavagita. It was particularly 
commissioned to Sankara, because his Master knew the 
fore-telling of Sage Vyasa, that he who could control the 
floods of Narmada and save the area from destruction, 
would be the right perosn to write a commentary on 
Brahma Sutras. ; 

Visit to Kasi : 


Sankara proceeded to Kasi, also known as 
Varanasi, a celebrated Place for learning and Spirituality. 
In Kasi, the first diciple was received by Sankara. He 
was Vishnusarma, who reached the holy place before 
Sankara from the Chola kingdom. Sankara gave him the 
Sanyasa name - Sanandana. Soon, other disciples 
joined the Master. They were of the opinion that 
Sanandana does not deserve the favour and privilege of 
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his Master. Sankara wanted to show them the worth of 
Sanandana. He went to the other side of the shore 
carrying his clothes and called Sanandana to come over 
to his side. Taking his Master's words and without a 
second thought, Sanandana walked across the river; and 
at each step he placed on the water a lotus to support 
him. Later he came to be called as Padmapada. 


Mūkam Karoti Vācālam : 


Mention may be made of two other disciples of 
Sankara. One Prabhakara brought his mute son to 
Sankara and prayed for his gaining the power of speech. 
Sankara gracefully put to the boy the question, “who 
are you’’?. The boy at once began to speak about the 
Self in a set of verses. The Master was pleased and 
giving him sanyasa named him '*Hastámalaka", which 
means ‘‘one whose knowledge is as clear as a 
myrobalan fruit place on one's plam”. Sankara wrote a 
commentary entitled ‘Hastamalakiya bhasya’ on 
Hastamalaka’s work and thus he became one of the 
distinct disciples of Sankara. 


Kalānatha became Totakācārya : 


The other person who became a disciple of Sankara 
was ‘‘Kalanatha’’. He approached Sankara and 
reguested to accept him as a disciple. He sang a hymn 
in praise of Sankara in a difficult but wonderful ‘totaka’ 
metre. Sankara gave him Sannyāsa name 
""Totakācārya'' and accepted him as his disciple. 
Totakācārya's devotion towards Sankara is great and 


immeasurable. The disciple’s devotion fills with the 
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heart-rending song “‘bhava Sankara desika Me 
Saran am” (Be thou my refuge, (0) Master, Sankara). 

: Upto this time Sankara was engaged in Writing 
commentary to the Brahma-sutras and giving refuge to 
several disciples in his group. One more Miracle 
happened while Sankara was in Kasi. 

What should go away ? 

` One day, Sankara was walking towards the Ganga 
followed by his disciples. At a distance, an untouchable 
followed by four ferocious dogs, was found coming 
towards Sankara. Sankara asked the untouchable - 
“Go away, Go away” 
in reply the chandala asked as to - 

“What should go away 7 and from what ? 
Is it the, physical body or is it the self?” 


The untouchable continued to pour questions to 


Sankara about the self and gave a commentary on the 
unity of self. 


Sankara listened to the words of wisdom of the 
chandala, and at once realised that it was none other 


€ successful completion of hi 
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Mission, i.e., re-establishing spiritual unity, and 
disappeared. 


Back to Kāši: 


As instructed by the Lord, Sankara went to 
Himalayas and met the sage Vyasa and sought his 
blessings. He also met his paramaguru “Gaudapada”’ 
and received his blessings. He returned to Kasi and 
composed the Bhasyas as well as his independent 
manuals at the age of sixteen. 
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SANKARA EMERGES VICTORIOUS 





Sankarabhagavatpada gained great fame as the 
foremost scholar in Kasi. Learned as well.as dull, 
emperor as well as common man had great respect for 
him. In him they find solace, deep scholarship, a saviour 
and what not. But to Sankara Kasi is only a starting 
point. He realized that time has come for him to spread 
the right message through the breadth and length of the 
country. For this he has to fight the force both within 
the orthodox fold and outside. It is rightly put by a 
scholar that this was a fight in which the vanquished lost 
nothing but had every thing to gain. The time was ripe 
to restore the original glory of the knowledge. 


So Sankara decided to undertake extensive tour to 
translate his ideas into action. He was acccompanied by 
his disciples in his tours.: During his period Pürva- 
mimarhsa was very popular and Kumārila bhatta was its 
great adherant. People believed that Kumarila bhatta 
was the very incarnation of Lord Subrahmanya. He was 
staying in Prayag. 

Leprosy Cured : 


As soon as Sankara reached Prayag an occasion 
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came to show his miraculous powers. One of his 
disciples brought a lepper, who was about to commit 
suicide, to Sankara. The lepper poured out his heart 
before Sankara. Leprosy had completely overtaken him. 
People loathed even his sight. So he decided to put an 
end to his life. As if sent by god Sankara's disciple saved 
him and brought to his guru. Sankara's heart melt at the 
pitiable condition of the lepper. Sankara unhesitatingly 
took him to his heart. His divine touch cured the man's 
leprosy in a moment. He fell at the feet of Sankara. 
Sankara accepted him as his disciple and named him 
Udanka. 


During his stay at Prayag Sankara composed the 
Yamunāstakam, Prayāgāshtakam, Mādhavāshtakam, 
Lakshmi Nrisimha-paficharatnas, Vedasara-Siva-stotra 
etc. 


Sankara, as a first step to correct the lopsided view 
of pürva-mimàrmsa which pleads Karma-Kāņda as 
supreme, approached Prabhākarāchārya, who was a 
disciple of Kumārilabhatta. Prabhākarāchārya had a son 
Prithvidhara. From the age of five Prithvidhara has been 
silent showing no inclination towards anything. His 
strong silence perplexed Prabhakara. All his efforts to 
make Prithvidhara normal proved futile. Prabhākara was 
unable to understand the reason for the condition of his 
son. It is at this time that Sankara approached 
Prabhākarāchārya. Sankara saw Prithvidhara. His look 
penetrated into the heart of Pridhvidhara. At once 
Sankara realized that the boy’s heart was filled with 
Vedic. thoughts and that he was averse to the 
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‘Karmakanda’ which gained prime place in that house. 
Sankara took him to the fold of his disciples. Next, 
Prabhakarāchaīya accepted Sankara as his guru. 

Go to Māhismati : 

Now, Šankara was eager to meet Kumārilabhatta. 
Kumarilabhatta acguired excellent knowledge in 
Budddhist doctrines by studying in a Buddhist 
monastery posing as Buddhist student in order only to 
refute Buddhist thought more effectively which he did 
with great success. Sankara wished that Kumārilabhatta 
should realize the validity of vedanta and write a Vartika 
on the Brahmasitra-bhashya. He wanted to convince 
Kumārilabhatta in this respect. But it was too late. By 
the time Sankara reached his house Kumārilabhatta was 
about to immolate himself. However, Kumārilabhatta 
said to Sankara that he realized the validity of the 
Vedantic thought and advised him to go to Māhismati 
and have a debate with Mandānamišra, a great scholar 
and staunch advocate of ritualistic school of Mimarhsa. 


Know that Mishra’s house : 


Accordingly Sankara went to Māhishmatī (Assam), 
accompanied by his disciples. Approaching the town 
Sankara enquired a woman who was bailing out water 
from a well about the location of Mandanamišra's 
house. She, to the surprise of Sankara, replied in three 
verses thus : 

‘Svatah pramanam paratah pramāņam 
Kīrāniganā yatra giram girantī | 
Dvārastha nīdāntara sanniruddham 


avehi ti 14 
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Phalapradam karma phalapradēsah 
Kiraüganà yatra giram giranti | 

Dvārastha nīdāntarā sanniruddham 
avehi tan Māņdanamišra moukah Il 


Jagaddhrvath syājjagadadhrvam syat 
Kirānganā yatra giram girantī | 

Dvārastha nīdāntara Sanniruddham 
avehi tan Mandanamisra moukaļ II 


Šankara at once understood the greatness of 
Maņdanamišra. He knocked at the door of his house. 
Mandanamisra was performing Sraddha ceremony. 
Sankara finding that the door was bolted from in side, 
enterd the house by yogic power. Enraged by the 
presence of Sanyasin while the $ráddhakarma is going 
on, Mandanamišra showered abuses on Sankara. 
Mandanamišra did not hide his absolute contempt 
towards sanyāsa. But by the timely warning of Vyasa 
and Jaimini, who were present there, Mandanamišra 
realised his folly and accepted Sankara’s invitation for 
a disputation. 


The debate was scheduled to next day. It is further 
accepted that if Sankara is defeated he should wear 
white robes and accept the ritualistic school’s validity, 
and if Mandanamisra is defeated he should become a 
sannyāsin and follower of Vedantic thought. 
Ubhayabhārati, who was the wife of Mandanamisra and 
herself a great scholar, was to be the umpire. 


Mandana became Suresvara : 


Next day the disputation began. Before the 
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commencement of the debate the disputants wore a 
garland each, as advised by Ubhayabharati, on the 
understanding that the wearer, whose garland shows the 
signs of withering first, should be deemed to have been 
defeated. Both being great scholars, Sankara and 
Mandanamišra, debated in support of their respective 
schools of thought for several days. Finally, the garland 
worn by Mandanamisra started showing the signs of 
withering while that of Sankara continued to be as fresh 
as it was on the first day of disputation. With humility 
and respect towards Sankara Mandanamisra conceded 
his defeat and accepted the irrefutable nature of the truth 
of Advaita. Sankara, at the request of Mandanamišra, 
initiated him to sannyāsa and gave him the name 
Surēšvara. Ubhayabhārati too became the disciple of 
Sankara. Suresvara became famous with the name 
Vārtikakāra as he wrote Vārtikas on Sankaras Bhāsyas, 
particularly on Brihadāranyaka - and Taittirīya- 
Upanishads. 


Not to destroy; to Build: 


The victroy of Šankara over Mandanamišra had far 
reaching effects. Several people joined Sankara as his 
disciples, to propagate the Advaita philosophy and 
restore the true Vedic culture. Still Sankara had to 
make a long journey to achieve his goal. Šankara started 
towards South. He met people of different faiths who 
worship gods of their choice. Šankara did not dispute 
their faith. He preached devotion and faith. He pointed 
out the fact that it is the same goal what is being sought 
by different faiths and that the god's power is all 


pervading. He encouraged people’ devotion and at t 
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same time made them to understand the truth of the 
Advaita philosophy. He made the Saktas, Vaisnavas, 
Saivas, Gāņāpatyas and the Sūryēpāsakas realise that 
all of them through their deep devotion towards the gods 
of their faith, are in fact worshipping the same Almighty 
who is omnipotent and all pervading. This helped foging 
unity in diversity. Greatness of Sankara lies in this. 
Sankara's mission was not to destroy but to build. 


While he was on victorious tours Sankara came to 
know by intution that time has come for his mother’s 
departure towards heaven. He remembered the promise 
he made to her before embracing sanyasa. He 
immediately proceeded towards Kaladi. On seeing 
Sankara, his mother felt happy. In Sankara’s hand she 
breathed her last peacefully. Now it was time to perform 
her antyéshti. 

According to the Dharmašastras a sanyāsi is not 
eligible to perform antyēshti. But Sankara was bent upon 
fulfulling the promise he made to his mother. His 
relatives vehemently opposed his decision and refused 
to cooperate with him. Sankara made a pyre in the 
garden of his houses, for his mother’s mortal remains 
and set fire with his Yogic power. Thus the cremation 
was completed. It is said that as a curse the Nambudiri 
brahmanas cremate the dead bodies in their own 
gardens. Till recently this practice was in vogue. 


Sankara resumed his victorious tour. He visited 
Kanchi which is considered as one of the seven holy 
cities of India. Kanchi was an important centre of Hindu 
culture. Sankara stayed there for some time preaching 
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Advaita philosophy. People in large numbers gathered, 
listened and joined his fold, as they realised that the 
philosophy he was teaching was not rival to any system 
of thought,. Its aim was to solve differences between 
various systems of thought and to unite them and finally 
to restore the prestine Vedic culture which was facing 
serious challenges, from atheists and adherents to 
outmoded ritualism. 

Sankara realised the necessity and importance of 
setting up permanent institutions to transmit the 
knowledge of Advaita philosophy to the future 
generations. These institutions are called *Mathas' 
which were the centres of high philosophical learning 
and propagation. Strict discipline and austerity were 
observed in these mathas very meticulously. They were 
expected to be the examples of excellene. Mathas were 
set up by Sankara in Kanchi and Sringeri, the former in 
Tamil Nadu and the later in Karnataka, Suresvarāchaya, 
one of the foremost disciples of Sankara was a 
brahmana of Mithila, was the first āchārya of the 
Sringeri-matha. Likewise the head of the Joshimath in 
North India was from South. This reflects Sankara’s 
great foresight. These mathas became the centres of 
teaching and propagating Sankara’s philosophy which 
advocates spirit of unity and wholeness at a time when 
the society was rife with meaningless disputes over 
outdated thoughts. 

Unity of Nation : 

After completing his tour of South India Sankara 

repaired to North. Šankara, through his positive 


arguments and constructive thoughts preached the 
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philosophy that the ‘Reality is one’ which is explained 
and interpreted in different ways. He explained the real 
import of the Karma theory. Even the stubborn were 
attracted by Sankara's positive attitude towards various 
schools of thought and his power of convincing them 
about the truth of Non-dualistic philosophy. As a 
scholar rightly observes, as one does not quarrel with 
one’s own limbs, so Advaita can have no dispute with 
the philosophical systems. Sankara’s this approach, 
which was the result of an open and broad mindedness 
could conquer everybody. Several thousands joined him 
through out North India. Sankara established a matha 
in Puri-Jagannath (Govardhana-matham). Then he 
proceeded to Dwaraka and established another matha 
there. Thus Sankara set up his mathas in all four 
directions of the county. Thus he gave expression to his 
thought of the unity of India. The influence of these 
mathas pervaded all over the entire country. 


During the course of his tour all over the country 
Sankara had several noteworthy experiences. In 
Rāmēšvaram and such other places followers of various 
subsects of Saivism like Saiva, Raudra, Ugra, Bhatta, 
Jangama, PaSupata, who hold Siva as supreme 
challenged Sankara unsuccessfully. At Ujjain the 
Kāpālikas too had similar experience at Anantasayanam 
and such other places followers of various Vaishnva 
subsects debated with Sankara only to concede defeat. 
Similarly the followers of Hiranyagarbha cult of 
Subrahmanya-sthala, Sakti worshippers of 
Tulajabhavanipuram, followers of Mahalakshmi cult of 
Kurglaygpmaa sna teriess, NOfdenGaRapati S3 Klllītioo BA 
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Purangavaram, those of the Surya cult followers coulg 
not challenge the supremacy of Sankaras school of 
Advaita philosophy. To all these worshippers Sankara’s 
answer was that the ultimate goal was Advaita. AJ] 
philosophies and religious thoughts culminate in it, 
Hence mere observance of obsolate rituals of fanaticism 
lead nowhere. Naturally people were convinced. 


There are three holy places connected with the 
worship of Siva viz,  Tiruppudaimarudur, 
Tiruvidaimarudur, also known as Madhyārjuna (both in 
Tamil Nadu) and Srigilam (Andhra Pradesh). Interstingly 
in all the three places the sthalavrksha is the Arjuna tree 
(Terminaliya Arjuna). When Sankara visited 
Tiruvidaimarudur and Srisailam miracles happened. At 
the former, in accordance with the wish of Sankara the 
god Mahalingadeva himself proclaimed - “Satyam 
Advaitam, Satyam Advaitam Satyam Advaitam,” in the 
presence of a large gathering. 


At Srisailam, which was the stronghold of the 
Kāpālikas, the story was different. The Kāpālikas, who 
could not defeat Sankara in a debate, decided to put an 
end to his life. One of the Kāpālikas said to Sankara that 
he had to offer the head of either an omniscient sage or 
an emperor to Lord Siva in order to have his prayers 
answered by the god and now that he has found such a 
sage in Sankara he would very much wish to offer his 


head to the God and that Sankara should permit him to 
do so. 


Sankara smiled at this proposal. He advised the 


Kāpālika to have his head when he is in deep meditation 
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and when his disciples are away. As Kāpālika was about 
to decapitate Sankara from nowhere some one came in 
the form of -Nrsimha and killed Kāpālika. Sankara 
opened his eyes and found Nrsimha standing near by. 
After a little while Sankara found his disciple Padmapada 
standing in the place of the god Nrsimha. Padmapada 
was an ardent devotee of Nrsimha. So Nrsimha possesed 
Padmapada and saved Sankara through him. 

Taranga is given: 

Sankara visited Kashmir which was one of the 
greatest centres of learning. Kashmir was the seat of 
Saivism and Sakta. cult. Buddhism too at that time was 
widely being followed . Interestingly both the Saivism 
and Sakta cult of Kashmir were a form of Advaita. 
Sankara visited the temple of Šaradā in Kashmir. He had 
an encounter with a Sakta called Abhinavagupta. 
Enraged by his defeat in Sankara’s hands Abhinava- 
gupta by black magic caused in Sankara’s body a 
malignant disease. However, Sankara could overcome 
the disease. According to another tradition Sankara had 
a disputation with a brahmana’s daughter-in-law on 
Saktha cult. Having been impressed by her scholarship 
he granted a headdress called taraūga to them. In 
memory of this event even today the Brāhmaņas of 
Kashmir wear this taranga. Scholars believe that 
Sankara composed Soundaryalahari in Kashmir. To 
commemorate Sankara’s visit to Kashmir a temple was 
built on a hill near Srinagar and both the hill and the 
temple are called after him. : 
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A MISSION FULFILLED 





Thirty two years of Sankara’s life is much less than 
a droplet in kāla-pravāha. But this droplet of the droplet 
had left its impact for ever on the mankind. A very young 
boy Sankara knew very well about his mission. It was a 
time when people were being swayed away by 
improperly understood and interpreted ideas. It was a 
time when the fire of Supreme Truth as enunciated by 
Vedas is covered by the ash of ignorance. Someone has 
to undertake the task of blowing away the ash and 
expose the fire for the welfare of the mankind. It is the 
time when the people should be made to understand and 
imbibe advaita and this has to be done in the Shortest . 
time possible. This is by no means an easy task. Only a | 
man of extraordinary vision and ability can accomplish 
this difficult task. The Almighty chose Sankara for this 
and here was Sankara on this mundane earth with a 
short span of life and an uphill task before him. But he 
is fully equipped to meet this unparallel hard task. He 
was successful in getting relief from the jaws of the 
crocodile which symbolises the Sārnsārika-jīvana of an 
ordinary, common human being. His mother, though 
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with finding no other way, consented of his embracing 
sanyāsa. Sankara was now ready to proceed to fulfill his 
mission. 


He went in search of a guru who can initiate him 
into sannyāsa. Does a person like Sankara, a Kāraņa- 
janma, need a guru ? Sankara-bhagavatpāda himself 
was a guru. Still he wanted to show to the world the 
need to have a guru and to follow his directions and 
orders with implicit faith. A great sage Govinda- 
bhagavatpada had the fortune of becoming guru of 
Sankara. The very first question of Govinda- 
bhagavatpāda to Sankara, on his approach to the 
former, was instrumental in bringing out the deep 
understanding of Sankara of the tenets of Hindu 
Philosophy, in the form of Daša-Šlokī. 


Nature, which controls the entire world, will bow 
its head and surrender itself before the men of great 
vision and superhuman power. The Chūrņā changed its 
course, the furious Narmada which threatened the lives 
of those living on her banks, became docile, both 
bowing to the extraordinary powers of Sankara. A dumb 
became talkative by the grace of Sankara. The 
Kanakadhārāstava, said to be his first work, brought 
riches to a poor brahmin's family. His several miracles 
had hidden meaning. Man has to realise that great people 
have the power to control nature and are capable of 
changing the fortunes of ordinary people. 


Sankara’s Manīsha-paūchakam is the very essence 
of Hindu Philosophy which preaches Advaita as the 


Supreme Reality. Starting from Kasi Sankara never 
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looked back. His was a dharma- jaitra-yātra. In this 
unique battle of wise men there is no vanquisher, nor 
vanquished. The one supposed to have been vanquished 
was only immensely benefitted by the irrefutable 
philosophical thoughts of Sankara, i.c., Advaita. 
Naturally, several became Sankara's followers and got 
busied themselves in carrying out the message of their 
guru, through the length and breadth of India. 
Kumárila-bhatta, believed to be the very incarnation 
of the god Subrahmanya, realised the potentiality of 


ritualistic school, after a prolonged disputetion, 


accepted, with all humility, the philosophy of Sankara. 





embraced it most willingly. This event had far reaching 
consequences. 


Sankara’s life is unique in more than one way. He 
was a Sannyāsi not confined to the forests 
contemplating on thoughts related to Vedas and 
Vedanta. His mission was different. He moved among 
the people guiding them towards the realization of the 
supreme reality, viz., Advaita. A Sannyāsi has no 
relation and he has no responsibility towards anybody 
whoever he or she may be. But Sankara had great 
reverance to his mother. The reverance and devotion 
Was SO great that, even as a Sannyāsi, he performed the 
antyeshti of his mother inspite of vehiment protests from 
the society. Sankara’s meaning to sannyasa is beyond 
the comprehension of even the most wise men. 


Sankara’s visit to Kanchi was an important stage in 
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his tours of religious victory. Sankara's vision of India, 
as of Hindu Philosophy, is unique. He visualised an India 
of integrity. India is now ready to receive the Advaita 
- Philosophy of Sankara and was eager to be benefitted 
by it. Sankara realised the need to establish mathas to 
spread his message not only to the contemporary 
` society but to the generations to come. He established 
mathas in different quarters of India with the intention 
of making the people to realise that India is one and it 
cannot be fragmented by narrow considerations. 
Sankara visited places right from Kashmir to Setu. 


Sankara’s philosophy was positive. His approach 
was positive. No wonder that people willingly accepted 
his school of thought. Generation of gencration is 
immensely benefitted by the Non-dualistic thought of 
Sankara. Sankara’s humble and positive attitude cannot 
but attract people. The philosopher and the common 
man are equally benefitted by his simple, yet pregnant 
with meaning, words of wisdom in the form of great 
philosophical works, commentaries and stotras. 


Sankara came to the earth with a great mission. His 
mission is fulfilled. Sankara alone could accomplish this 
impossible task within less than thirty two years. 
«Sankara has no parallel. He and his Advaita philosophy 
belong not only to India but to the entire world. Sankara 
is the Jagadguru. 
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In the history of Indian philosophy the place of 
Sankaracharya is very high and unique. The preachings 
of Pre Sankara just smacked of Advaita Philosophy, as 
they were all inadequate formulations. The could not 
give a comprehensive: picture of Advaita philosophy. 


‘The Sanatāna dharma struggling hard to with- stand 
the onslaughts of other religions and cults and was giving 
an impression, rightly, that it was going to fade away. 
The Indian tradition was almost shattered into pieces 
and consequently the society was completely in disorder 
and confusion. The contemporary generation was 
delinked with the correct tradition of its own. The 
society was fully under the control of vititated powers. 
This was the situation when, Sankara the protector of 
dharma, was born in our country. Sankara, the unique 
visionary of our nation, has established correct tradition 
with high values. He always preferred it higher to 
erudition’. He toured through the width and breadth of 
the country several times and inspired people of all walks 
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_ of the society by his unparallelled preachings and 
personality. 


Sankara’s contribution to Indian philosophy and 
thought is priceless and matchless. He has written 
magnificient works which comprise commentaries, 
original treatises in prose and poetry. Sankara’s style of 
writing is lucid and deep. He explains with ease, even 
highly complicated and knotty issues of philosophy. We 
can witness his penetrating erudition and analytical skill 
throughout his commentaries. 


There are three Prasthānas, canons of Vedanta viz., 
Upanisads, the Bhagavadgīta and Brahmasūtra. These 
three Prasthānas together constitute Prasthāna-traya. 
The Upanisads are considered as ‘Sruti Prasthàna', the 
Bhagavadgita as ‘Smrti Prasthana', Brahmasutras of 
Bādārayaņa as 'Sütra prasthana' or * nyaya prasthana’. 
Indeed this is a set of three-fold source texts. Till 
Sankara there were stray works on the Prāsthānas, 
above mentioned. But it was Sankara who systematised 
the whole thought of Advaita Vedanta and methodically 
presented it in his bhāsyas. As he has very good 
command on Buddhist thought he criticises it in his 
commentaries with authority. His acquiantance with the 
expositions of Dharmakirti and Dignaga is noteworthy. 


Sankara’s scholarship is awe-inspiring. He knows 
thoroughly the entire range of philosophical systems 
and religious traditions. He was a free thinker not bound 
by any prejudices. This is well testified by his 
commentaries in which we find him giving due 
recognition to the merit of whatever system he was 
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dealing with. Though steeped in orthodox traditions 
Sankara surprisingly has an open-mind. His criticism is 
always dignified and language is restrained but highly 
forceful. He writes in marvellous and illuminating style. 
Sankara's writings provided much needed stimuli for 
an intellectual revolution and cultural renaissance in our 
nation. 


The essence of the Philosophy of Sankara is 
summed up in the following famous half verse: 


"Brahma satyam Jaganmithya 
Jivo Brahmaiva nāparah,” 


“The Supreme Self is the reality; the mundane world 
is delusory; the individual soul is the Supreme Self 
itself, not other than that.” 


According to Sankara the terms ‘Brahman’ and 
‘Atman’ mentioned in Upanisads, explain the absolute 
reality which is -non-dual. The nature of the Supreme 
Self cannot be defined. That is why Upanisads expound 
it by the expression ‘not this’, ‘not this’ (neti neti). It 
doesn’t mean that the Supreme Self is contentless non 
existent, but it is just reality. 


Some Upanisads explain that the Brahman is cause 
of the Universe and abode of the different qualities, But 
according to Advaita philosophy Brahman is Absolute, 
without any qualities. To solve this problem Sankara 
established two stand points : the Absolute 
(Pāramāmathika) and the Relative (Vyavaharika). The 
Supreme reality ; Brahman is non-dual and void of any 
relation. It is only existant; nothing else. As per the 
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relative stand point Brahman is understandable as God, 
the cause of the universe. In fact there is no real 
causation; the world is a delusory appearance in 
Supreme Self; just like the snake in the rope. This is 
called vivartavāda ; the doctrine of phenominal 
appearance; which is quite different from Pariņāmavāda, 
the doctrine of transformation. 


The highest Reality, Brahman, which is simple, 
unconditioned and without any gualities, is called God 
when it is experienced in relation to the empirical world. 
The ultimate Reality is one and the same, as nirguna 
(without qualities) and as saguna (with quality). The 
Advita philosophy never accepts two Brahmans, but 
consider these two as as forms of Brahman. Brahman 
as it is an ultimate Reality and Brahman as it is in relation 
to the world. 


Advaita philosphy accepts duality for the sake of 
devotion. It seems it is more beautiful than non-duality 
which is explained as : 

“Bhaktyardham kalpitam dvaitam 
advaitadapi sundaram’’. 

As a matter of fact Advaita is beyond theism. Some 
confused people say, Advaita is atheism or anti-theism. 
It is absolutely wrong. The Supreme Self is 
unconditioned. Indeed it is super-personal; but appears 
as if personal. 

We experience the plurality of the world, so maya 
is not unreal; but at the same time it is not real, beacuse 
it can be removed by the true knowledge of non-dual 
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self. It is strange that how can it be both real and unreal? 
Hence it is indeterminable, anirvacaniya. The scabbards 
of body, life, and mind which cover the soul are products 
of maya. Usually people mistake these for the self. The 
characteristics of the above are erroniously imposed on 
the eternal self. 


All these ideas are born of ignorance. The general 
view is that the self is undergoing transgration in this 
world, which is real. But it is not true. We can remove 
this through real knowledge. The reality is self neither 
rises nor sets, that it is pure consciousness which is self- 
effulgent. 


According to Advaita philosophy soul is beyond 
creation; only its emperical sheaths - body and mind are 
created. The complex of body and mind, its root 
nescience combinedly create the soul's samsāra, 
transmigratory life. Avidyā is casual body, Karma Sarira 
of the soul. The karma $arira, nescience is also called 
as the scabbards of bliss, anandamayakosa. The 
sūkshma-šarīra, subtle body is a set up of three sheaths: 
the scabbard of intellect, vijnānamayakosa, the sheath 
of mind, manomayakosa, the scabbard of breath, 
Prānamayakūša. The physical body, sthula-Sarira is the 
scabbard of food, annamayakoša. At the time of death 
only physical body changes. 


Our experience is divided into three states Jagrat, 
waking, svapna, dream, and sushupti, deep sleep. In the 
first state i.c. waking, one will experience the 
surrounding world. In dream which is the second state, 
man creates an internal world of images. In the third 
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state, the sense of plurality is gone and there is pure 
awareness without the knowledge of anything else. Of 
all these states, the first one is peculiar because, man 
can understand that he is bound by nescience and 
possibility for relief. 

The singular goal for human life is relief from the 
cycle of births and deaths. But nobody willingly strives 
for it. The straight means to emancipation according to 
Advaita Philosophy is Jūanayoga. 

As the release or moksha is permanent nature of 
self and it is not to be achieved, the Advaita Philosophy 
prescribes knowledge as direct means. The Brahman is 
revealed to him, who is not attached to action and its 
result but follows the path of knowledge. The path of 
knowledge consists of the components study, reflection 
and meditation, sravana, manana and nididhyāsana. 

To attain liberation Sankara sets forth these four 
conditions as eligibility - Descrimination between eternal 
and non-eternal, Disinclination towards enjoyment of 
objects here and hereafter, perfection in the practice of 
controlling the mind and the sense organs, and 
excessively desirous of liberation. . 

The person who observes strictly above conditions 
and follows the path of knowledge will get rid of the 
ignorance. Then the sclf becomes self-revealed. This is 
moksha. The liberation through knowledge is attained 
the moment ignorance is shattered. 

According to Sankara, release from individuality 
and egoistic narrowness is liberation. 
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1 IATA 


(Upanisadbhasyam) 
1.Wish to live : 
girde fiedada, auifūr AAA, RiR 
süfagfiredq, vri UE, TAT: AAT | aa FETT 
MASAI | 
£332. 
Kurvan eva iha, by doing here only by fulfilling; 
Karmani, Agnihotra sacrifice etc; Jijiviset, one should 
desire to live; Satam samāh, a hundered years. That 
much has been declared to be the longest span of 
humanlife. 





IUB, 2. 
2. Purport is twofold: 
manaia Ge NIU bui | 
qad duree: | AT: K 
E HIMA | d fügen: A. 
sate YAI | 
$33.15. 
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It is clearly revealed by the scriptures that 
absorption into Prakrti is utmost result obtainable 
through human and divine opulence. So much is the 
course of mundane life. Further than this is the 
recognition with the self in all, as declared already in the 
verse: ‘All human beings become the very Self to the 
man of realization’ which is the outcome of commitment 
to knowledge after giving up all desires. In this way it 
is expressed the twofold purport of the Vedas, 
consisting in desire for and resignation of worldly 
activity. 

IUB, 15. 
3. Achieve the goal: 


za Ma Ufa Harare Aaa ae | 
HUA? Se Dead AAA, AM uer KAAT STATA | 
TA FH Mea: | a afegrādta Kedar qe se | 
P.3.AT.2.5. 

Here in this present human life the Self must be 
known. This is the injunction. How? If the Self is known 
in this birth the life’s goal is achieved. That is the 


supreme truth. His life is fruitful. If the Self is not known 
in this life, that would become useless. 


KUB.2.5. 
4. Experience true knowledge : 


AT: Ma MATA | <A: IA: ia 


wie degu PAYER KAMAE | 
4.5.0.51.4.8. 
CC-0. Prof: AARAM tHE concentration: Of. the: physicalibedy, the 


Select Gems a 


sense organs and the mind; damah, discontinuance 
from sense objects, Karma, Agnihotra etc. rituals. One 
who attains holiness by means of purification of the 
heart through these things can get the knowledge of 
Brahman. 


KUB 4.8 
5. That is Upanisad : 

. Rat: STAGG Sayer kia 
kaika | AS uka 
zagaa freien | - 

P.I. M.IN. 
The word Upanisad is derived from the root sad, 
which means to split up (destroy), go (attain), or 
decline. Here upa and ni are prefixes which mean near 
and certain. Kvip is there as suffix. Finally the word 
Upanisad explains the knowledge of the knowable being 
presented in this work that is going to be explained. 
KUB, intro. 


6. Don’t speak untruth ! 

q a WS JIR qd adurt afe | feni w qd 
MERU | T a ST spes fares Tt Sei | A: Kafa neat 
AJ: wem seit fired | gear a KRĒTA merat fea | 
Grane states fei IRON | 

h.3.M.1.1.6. 
Not that there ever was or is in them any falsehood. 


Contrary to that speaking untruth is the behaviour of bad 
people. Can anybody become free from death ? and 


4 : i ah , 
ddeerepitude, Rx AIS; falsehood. For, which reason marty USA 





: en.3.3IT. 1.2. 
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man, sasyam iva like corn, Pacyate, tatters and dies and 
after death punah again; sasyam iva ājāyate, reborns 
like corn. Thus what one can gain in this impermanent 
human world by breaking his own words? 

KUB, 1.1.6. 


7. Don't follow blindly : 


nf wa TAO Taga: utt wieresfzt, Wer 
afar, ate ada arr fait afer T seats 
emi SR dad | ‘i 

q.3.81.1.2.5. 


Avidyayamantare amidst ignorance, — as though in 
he middle of thick darkness, being entangled in 
undreds of fetters, craving for sons, cattle, etc. 
nanyamanah, thinking of themselves; Svayam ourselves 
ve are; dhirah, prudent and panditah, scholarly; those 
aūdhāņ, foolish, people want of discrimination, 
'ariyanti, go round, dandramyamāņāh, by adopting 
arious crooked technics, being hurt by old age, death 
liness etc; just like many andhāh blind persons; 
jyamanah; being led; andhena eva by the just blind on 

rough road, get in to great disaster . 
. Don't be ignorant : 


AMAAN YA TASHA: TAR A TATA | 
Roars ETT: | 


2.19. 
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Hence the mundane existence in accordance with 
virtue and vice, belongs to the ignorant person; it never 
relates to the knower of Brahman. The reason is for him 
virtue and vice are not appropriate according to the 
Vedic authority and logic. 

9, He provides Everything : 

wd AT epe Ya ARI Sewanee SA | 
qd amat aci aila! adai a 
grfürat it ALR UAE | 

4.3.47.6.4. 

Having created thus the body and sense organs of 
the living beings He created for their maintenance 
annam, food, Paddy, barly etc. Annat from that food, 
eaten (He created) Viryam ability, vigour which enables 
the creature to engage different activities. Then (He 
created) tapah, selfcontrol to purify the strong creatures 
who themselves involve in the intermixture of casts. 


10. Truth only wins : 


„3.M.3.1.6. 


Satyam eva, truth alone, the truthful man; Jayāti, 
wins; na anrtam, not untruth - not the untruthful man, 
For truth or untruth by itself, cannot get victory or defeat 
without practice by any individual. It is well admitted fact 
in the world that untruthful person is defeated by a 
worthy man, but not contrariety. 
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11. Be pure in mind : 

ISSA Sarasa qeu: GATT feu used. 
Grid der à draag Aaaa: dw wem 
aiana, HATTA KASTEN MT Tray 
TMM: YEA: YS wed AT AA Yee: 

¥.3.51.3.2.6, 

Vedanta vijūāna suniscitarthah, those who fully 
ascertained the supreme Self through vedantic 
knowledge; those who are yatayah, assiduous; 
Suddhasattvah; who have purity in mind, 
Sannyāsayogāt, through the yoga of asceticism, where 


the persons are giving up all the activities and resolute 
in Brahman alone. 


CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by S3 Foundation USA 


Select Gems "es i 


2 ATAKA AAH 


(Bhagavadgitabhasyam) 





1. Practise Dharma : 
qre agama eri: Tae feri | 
aT. SOT. 
The virtue, espoused and practised by the persons 
rich in excellences is bound to flourish. 
BGB Intro. 
2. Don’t give up : 
kaa ka eere Us ATT: 


A.M. AT. 2.10. 


All living beings whose minds are grasped firmly, by 
defects like grief and deception just naturally give up 
their law of life and embrace prohibited course of 


action. ; 
BGB 2.10. 


3. Liberation by true knowledge : 
qum, ha Smet Kama raaa MAT 1 g 


mati fife: ami: | 
sr.rfr.37.2.10. 


Therefore it is the firm resolution of the science of 
the Gita that the attainment of liberation is by true 


knowledge alone, unaided with action. 
BGB 2.10. 


4. Who is Scholar ? 
wa aana aha: ast d fe sited: | 
«„īft.W.2.11. 
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Panda means the knowledge of self. Those who 
possess it are panditah. 
BGB 2.11. 
5. Control yourself : 
alilia Site Ate a ferear MA 
maien ak ferent: or TA ust serere Fear 
AAA Sher Hater PT RRE | 
sr.rir.37.2.16. 


Control yourself depending upon the perception of 
the seers of ultimate Reality, by enduring sorrow and 
deception. And also give up both grief and delusion and 
maintain firmly that uncertain dualities like cold and heat 
are unreal metamorphosis, like a mirage you must 
endure them. 

BGB.2.16. 
6. Yogah Karmasu Kausalam : 

amt fe miu ate KE aig AA UT 
kaua maga: AA qur dq Set FATA: | 

| st.11.3.2.50. 

Yoga is special skill in the performance of activities. 
The skill consists in maintaining the uniformity of mind 
in success and failure. The person who maintains this 

skill performs all the works as his duty. He dedicates his 
mind to God. 


BGB2.50. 
7. Who will get ? 


fags: CFM frame acta arent, ar qr staat: 
TAA: | 


Wafl.41.2.70. 
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He who is an ascetic sage, firm in wisdom and 
renounced all desires can win the emancipation. But not 
a person who has not given up desires and is 
prosecuting objects of desires. 

BGB 2.70. 
8. Discipline of knowledge : 


arate akameza RRIA, T ad. 
mes d mikaa dt FATA ATT RRT: 
ATT | 
wlt.M.3.4. 
The discipline of action cannot independently be the 
cause for Principal objects of human life, but it can be 
by producing the discipline of knowledge. Where as the 
discipline of knowledge generated by that of action is 
completely independent cause for the Principal object 
of human life. 
; BGB 3.4. 


9. Actions involve : 

dat g entra “He st sf aim: aA eer TERS 
a, a arte Ka gt TPH, aaa RR | 
«af. MT.4.14. 
The transmigrating persons are tainted by actions 
because they have the conceit as they are agents of 
their actions and yearning for the results. Because of the 

absence of both, actions cannot taint Me. 
BGB 4.14. 


10. Bow down: 


sz ff rarity, da faf arene KL SAT ATT 
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BĒRI Hater «tā: Sot GPCI: STAR: AT PÈ up; 
ami ater: ? aor Pere ? gr fever Sher APS | 
AR. AT. 4.34, 
Know it — the method by which knowledge is 
acguired. Approaching Preceptors, lay flat before them 
— Indeed this is complete obeisance. Learn it by 
questioning them exhaustively. Such as: How bondage 
comes? How emancipation ? What is true knowledge? 
and what is nescience? 
BGB 4.34. 
11. Know the truth of Self: 
maa: ueragtafrat reamed: HAI 
HAA Gag T SIT: | 
YA. AT. 5.1. 
He who knows the truth of the Self cannot dream 


of Karmayoga which runs contrary to right perception 


and is rooted in false knowing. 
BGB 5.1. 
12. Experience Brhaman everywhere : 
kakaa SAHRA aM Aiea, AA I 
UIE TT Ga, Acta kaama Kurdu 
ART: GAT TRA Usa: AUT AAT SAR: Speed 
Smeg SH UL fase ae ae silet Qui ofA: HATE | 
AA. HA. 5.18. 
In the Sattvika Brahmana, enriched with knowledge 
and culture, who embeded with latent impression of 
Previous experiences, in the rajasic cow, an intermediate 
being, without any Previous i impression, and in tamasic 
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elephant, 4 low being, - the knowledgeable persons 
experience the same, single and unalterable Brahman, 
completely unaffected by components like the Sattva 
etc, and by the latent impressions they beget. 
: BGB 5.18. 
13. Worship mentally : 
sure YA AORTA, SITET amber fefe RĪT 
zama AAATAL Sacer despicit Ag SA dd STAY 
sme | 
*ft.WT.12.3. 
Upāsana is a mental worship. The worship means 
lengthened state constituted by the flow of selfsame 
idea; as a flow of oil, after the mind adopts a concept 
as its object according to the scriptural prescriptions. 
BGB .12.3. 
14. Practise ! Practise ! 
Rael CHS ATA udw: KATE GT: GT: HT 
STEHT: | 
A.H. 12.9. 
Abhyāsa means : fixing the mind repeatedly on a 
single object, by withdrawing it from all other subjects. 


BGB .12.9. 
15. Be happy : 
wd. Parent srt eT ISNT UTT Tr: | 
yf.mT.12.15. 


Harsa means elation. It is an exltation of spirits 


when anything pleasurable is achieved. 
BGB.12.15. 
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16. Desire not: . 
gardi Tae sni MA qd WW: Taa 
SIA: TY MAA rest Feed: Sd WT FAT Fea | 
#.A.AT. 13.6. 


The person seeks to acquire an object once more, 
which yielded delight earlier to him. It is called desire, 
BGB.13.6. 


17. That is knowledge : 


Act sr ania ak, m, IMEI SETA 
ASAT a STITT: AMT: TTY SETRA T genit T zai 
Kaka TA Pet AAAs KIMA | 

NÑ. AT. 13.9. 

Samacittatva is-unfailing equanimity - or evenness 
of mind in all situations - favourable or unfavaourable. 
The person is not elated when good things happen nor 
gets angry when misfortune betides. This unwavering 
evenness of mind is true knowledge. 

BGB.13.9. 
18. He is my devotee : 

wer ufr fut dir THT ayaa mitaa uq 
Wer ANR ERR T rp E SERT STARS Sfi Usi RICCI A: 
Web: | 

WII.NT.13.18. 

He is my devotee - who has totally surrendered his 

self to Me, the Supreme Lord, the omniscient and 

Supreme Preceptor Vāsudeva; he who has the strong 

spiritual belief that whatever is seen, heard or touched 
is the Supreme being Vāsudeva. 


CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by S3 FBQBol esd 8. 


Select Gems 61 


19. Right Perception : 
za ysfa sft manaa aaa 
FTA Ja | MAITU w efe free: 
ART S: | Ac AT ATT Pade Teresi 
w.īft.WT.13.27. 
The result of right perception is the absence of birth, 
by annulment of the seed of transmigratory life. The 
reason for birth is the union between field field-knower 
caused by nescience. 
BGB 13.27 
20. That is Yoga : 
gri mrad aiaa amka HATA: 


That is knowledge, understanding of things like the 
self, acguired from the scriptures and the Preceptors. 
The single-pointed and striking realization of these 
truths, by controlling the sense organs is Yoga. 

BGB.16.1. 
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3 SIG SITE 


(Brahmasūtrabhāsyam) 


1. What is the eligibility 7 


Cs segu, 
WAM, Hel Tl 
4.4. HT.1.1.1. 
Descrimination between the things eternal and non- 
eternal, disinclination for the enjoyment of objects here 
and hereafter, perfection in the practices of controlling 
the mind and controlling the sense organs etc. and 
excessively desirous libaration. 


BSB 1.1.1 
2. Can you Contradict ? 
MTT Tega, 3T Ga Ahat 
TTT, | 
W957. 1.1.4. 


It is impossible to contradict the Self; it is the very 
Self of him who contradicts. 


BSB 1.1.4. 

3. Try to Purify : 
GR fe AH enden TU aT RAITT GT | 
HGH. 1.1.4. 


Samskara is purification. It can be achieved either 
through adding some quality or dis 
blemish. 
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4. Heis refined : 
c OAT Medema Taha: 
“edt St ga AAE Ud SMTA 
“ae Ye: aad sft ar qfare E 
afer | 
W941. 1.1.4. 


Through a treatment of the body, the constituents 
maintain the balance, so that one may feel “I am cured" 
who is conjoined with the body and also identifies 
himself with it. In the same way by bathing, rinsing the 
mouth, OT wearing the sacrificial thread, one who gets 
the idea that “1 am cleansed” and “Tam purified”? 
indeed he is being refined. 

BSB 1.1.4. 
5. You are Pure: 
gest fe mamaa, aa MA 
REA: At UF kaua | 
X.ĻT.1.1.4. 

As the Purusa has no reason for destruction, He is 
not perishable, and since there is no reason for change, 
He is changelessly everlasting; So He is naturally always 


pure, discerning and liberated. 
BSB 1.1.4. 


FM. 1.1.4. 
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notion of the non-existence of the action with which jt 
is connected. The notion of non-existance results in 
inactivity, and that very same notion automatically 
comes to an end like fire which has consumed its fue) 


BSB 1.1.4, 

7. Don't be depressed : 
a fe ufi EET STATE! ERP Za aA, 
Tee IM IPE des CTR cu 

Walt | 

: STATT. 1.1.4, 
A householder highly wealthy and self-conceit on 
that account, had been seen depressed for the theft of 
his property, it does not continue that the same 
gentleman will be sad for any theft of his wealth even 
after he became a sannyasi and left the notion that he 


is wealthy. 
BSB 1.1.4. 
8. No embodiedness : 
SR gereraememit feta a rior 
Teac la fire asi 
NS 
0.4.47. 1.1.4. 


The notion of ‘I’ with regard to the body etc. to 
those who believe in self, which is different from the 
body etc., must be false not at all figurative. Thus since 
the embodiedness caused by false perception, it is a fact 


the enlightened person even while living would not have 
the embodiedness. 
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9. He has two aspects : ae 
mei Re aaraa F 
zia | 

SA[T.1.1.12. 


Brahman is experienced in two aspects - One is 
held with limiting conjoint, composed by universal 
diversities, which comprise with name and form. And 
the other is destituted with restricting factors and averse 


to the earlier aspect. 
BSB 1.1.12. 


10. Meditate or know : 
daa a ĀTRI | 


A.ĻT.1.1.12. 


Though Brahman is one and the same, it is 
preached in the Upanisads, It should be meditated or 
fully known, respectively either with or without the help — 
of Its connection with the conditioning factors. 


11. Abundance of Bliss : 
A TIM AIS wafer azar AA 
asi Peay A TAT Sher TTT | — 
$ six, 31.1.1.14. 
The person one who delights others is known for 
abundance of Bliss, just like the person make others 
rich is known to be profusely rich. 
BSB 1.1.14. 
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12. He is different : 


SĀ.4,HT.1.1.17, 
God is surely different from the one conceived 
through ignorance to be tagged as the agent, the 
enjoyer, and the Soul conditioned by:the intellect, in the 
same way the difference is very clear that the magician 
standing on the ground is imagined to be separate from 
the magician having leather-sword and climbing up by 
a cord to the sky. In fact the first is the very essense of 
the latter. As the space unlimited by any conditioning 
factor is quite different from the space limited by the 
conditioning factor pot etc. 


BSB 1.1.17. 

13. In the body only: 
SRG TK va safer, Ter MTAA FEMA | 
F.H.AT. 1.2.3. 


The individual soul exists only in the body. It does 
not exist elsewhere other than the body, which is the 
seat for its experiences. 


BSB 1.2.3. 

14. Special place : 
ATARI sreror: CAAT T feres | SITE gar AAN: 
S3. 1.2.4. 


Even for i it i i 
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accordant to have some special place for worship like 
the salagrama (stone) for Visnu. 


BSB 1.2.4. 
15. Where is Mind ? 


Wa 3urfressr Sila: | ner untur eae NTA | 


SI.3T.31.1.3.14. 
The soul is limited by the mind. Generally mind is 
seated in the heart. 
BSB 1.3.14. 
16. He has become Brahman : 3 
Ahs fener Ms FGA siete Te ITT Sher | 
F.H.AT.1.3.15. 
It is generally siad with regard to a man in deep 
sleep, “he has become Brahman, he is in the state of 
Brahman.” 
BSB 1.3.15. 
17. That is life : 


afeafrafafaraat fe A META | Ta RT- 

agamen staer war frere grad | uet fe sta: 

GSA iea | AAMT AIERT: 
S: 3[1.1.3.19. 


The nature of the individual soul includes, seeing, 
hearing, thinking and knowing. That is always evident 
as a matter of fact even for the soul which has not risen 
up from the body. Each and every individual soul living 
in this world behaves by seeing, hearing, thinking and 
knowing; without that there is no meaning for life. 

BSB 1.3.19. 
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18. It is twofold : 


F.H.AT.1.3.25, 

The employment of Upanisadic tezts is twofold, 
sometimes they determine the characteristics of 
supreme reality, and sometimes they explain the 
sameness of the soul conditioned by the intellect, with 
the supreme Reality. 


BSB 1.3.25. 
19. Don’t Compare : 
aimi Ka red arenes areata 
qe 
X. T.1.3.33. 


The capability of seers who visualize the mantra and 
Brāhmaņa sections of Vedas are not to be compared 
with our power. 

BSB 1.3.33. 
20. Brahman is thunder : 

wur fe aagad ata fumfu, MIAKA wet T 

Pa R seit Pats Ua yadi vaan- 

Ag MIRA TRIM aa ASAI Wed Sid 

KAA TMT STET | 

F.H.A.1.3.39. 

The subjects of the king under fear behave properly 
hinking, “This uplifted thunder will fall on my head if 
10t I obey his order,” Likewise the cosmos consisting 


of fire, air, sun etc. conducts well its own course under 
CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by S3 Foundation USA 





Select Gems 69 


fear of Brahman. So Brahman is like dreadful uplifted 
thunder. 

BSB 1.3.39. 
21. One and the same : 


rr fe farci et ai Sate Waa Stat STATA: 


TAM W AGT: AMSG: TAT, TA avery | 
T. T.1.4.6. 
Someone misunderstood a bit of rope in deep 
darkness as a snake, may run away from the scene 
trembling with fear, and some other person may tell him, 
“Don’t be fearful, it is not a snake, just a bit of rope.” 
As soon as hearing this the person gives up dread of 
serpent, shaking and fleeing as well. Neither during the 
idea of serpant, nor when it goes, the thing is one and 
the same. 
BSB 1.4.6. 
22. What is means of Liberation ? 
IPA + sear afer Hadar, AAA + 
paaa FAT | 
K.GT.2.1.4. 


The knowledge of Brahman culminating in self 
realization has a direct result in the form of removing 


ignorance as the means of liberation. i 
BSB 2.1.4. 


23. He is not affected : 
aar Saar Ararat sale PAg T Megat 
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FATA, ud ATT KARTI T KERT | 
F.9.91.2.1.9. 
As a magician is not affected by the magic conjured 
by himself at any time - past, present or future, just it 
is false, so the ultimate reality is not affected by the 


world which is illusory. 
BSB 2.1.19. 


24. Is He only general cause ? 


Saud Wiad ART: | aor fe asin ARa arent 
eror wale, ARR- WA TA KATU 
amai esr vated, Garbett aag- qi umor 
SRV wer | SAGA g TASHA aaa 
HAT SRM: Fated | 
`- 3.3.AT.2.1.34. 
God is to be considered just like rain. The rainfall: 
is common cause for the creation of paddy, barley etc. 
The distinctive ability of the respective seeds is special 
reason for the difference of paddy, barley etc. Likewise 
God is the common cause for the creation of gods, men 
and others, and the reason for the difference among 
them is individual fruits of works connected with 
individual creatures. 

BSB 2.1.34. 

25. Who is impeller ? 


aar AAAI ALT: WA isa STA: YA KA 
aar aT esed fea: eset RT oif TATA nadar 
valet, vs aaRS: adt: Tag: ues ud ud 
AKAMATA | ; 
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Though the magnet has no tendency to act by itself. 
but it induces such tendency in iron, or things of 
perception colour etc. which have no tendency to act 
but induce organs eye etc. in the same manner God, 
omnipresent, omniscient and omnopotent should be the 
actuater of all, though He is free from any tendency to 
act. 

BSB 2.2.2. 
26. Who will prevent ? 


FTA CATAL | Weare pow quif: 
x aaan: sft Mane uu, Teg qe aAa 
TAAL | FT HAG: MA gener GAR us AN yeh 
Hews | AA A Saat HATA Great hrada, | 
Sean: e ? 

S.3131.2.2.17. 


The imagination is self mastered and it can be 
productive. Further, there is no reason that in addition 
to the six categories imagined by the VaiSesikas a good 
number of other categories, say hundred or a thousand 
are not to be conceived. Thus anything that liked by 
anybody will stand confirmed. A tender-hearted person 
may wish that living beings should not have this circle 
of birth and death, as it is full of sorrow. A hedonist may 
wish that the emancipated should reborn, who will 


prevent both of them ? 
BSB 2.2.17. 


27. What is mind ? 


FAA SHAT ROT Am Pa pter aA 
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amazi | Bret Grae spass AA SETA | 
Aaaa l 
xs T.Q M.2.3.32. 
The internal organ, the conditioning factor for the 
soul is distinctly called in different situations. While 
thinking it is called manas, knowing it is buddhi, 
cognizing or exhibiting cgo it is vijñāna, feeling or 
memorising it is citta. It becomes also manas when it 
functions as the doubter. In the same manner it 
becomes intellect when it takes a decision. 
BSB 2.3.32. 


28. Only out of His grace : 
SRNR uq: WCEHTQICTT: FA ETATĀ, 
BPS, meag: Saga ajep- 
erem darned afa: | agah ta a faga 
daaag | 
F.4.51.2.3.41. 


In the state of ignorance, the individual self 
becomes blind out of darkness of ignorance and cannot 
differentiate himself from the body .and organs and 
enjoys his transmigratory state, where he is an agent 
and experiencer from the behest of the supreme Spirit, 
who is presiding over all functions, and residing in all 
creatures, and who is witness of all, grants intelligence 
to all and is the supreme Self. Emancipation also out of 


His grace which emerges by realisation, that is assured 
by Him. 
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29. Ignore false indentity : 
guru eddemqsrevd ahi zs gala 
empresa, qur aiaa ed aa 
agrafi... reor ffir renters uer 
gaga gf l 
S. MT.2.3.46. 
Man experiences pain caused to his body by burns 
and injuries etc. because of his erroneous identity with 
the body. In the same way he experiences suffereing 
caused to his son, friend etc. out of false identity with 
them, and from strong bondage to the son, friend etc. 
By this it is very clear that such experience of sorrow is 
a result of false identity. 
BSB 2.3.46 
30. He can’t stay : 


ATF | HAA T SHORTS TAA | 
; A.ANT.3.1.8 


„Just a servant who wants to serve a king, may stay 
in his court only with the items to please the king, but 
due to long journey he lost all the articles and now he 
can serve the king no longer. In the same way a soul 
left with residual karma alone cannot stay in the lunar 
world. 

BSB 3.1.8. 


31. Self is a part: 
aa kia serie Stee Radia | 
TQ M.3.2.5. 
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Though the self and supreme Self related as the part 
and the whole, even then the soul is possessing adverse 
attributes to those of supreme Self. 


BSB 3.2.5, 

32. It is different: 
rr AF ITI SATA: YA STA, ATT | 
F.H.AT.3.3.30. 


It is very common in life, if one intends to reach a 
village he takes the help of a road leading from one point 
to another, but it is not like that when he desires to cure 
his disease. 

BSB 3.3.30 
33. He will attain Liberation : 
FA WAM Alla ASAT KS ATT TAA 
IRR HACIA AAT | 
H.4.H.3.3.22. 

The sacred Sun after completing his mission in the 
universe for a long time, will attain the liberation at the 
end, free from rising and setting. 

BSB 3.3.22. 
34. Is it possible ? 
FORT: GAH «ef, Ale ae: Pilea: wu ee] 
aaa | 
TQM. 3.3.54. 

The fire, which is possessing heat doesn’t scorch 
itself, nor an actor-though trained well can ride on his 
own shoulder. 


BSB 3.3.54 
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35. No one do it : 
a f& AITU RAAR | 
A. NT.4.1.2. 


Nobody marries his daughter to a bridegroom in 
order to kill him. 


BSB 4.1.2. 
36.It can't be destroyed: 


‘afeat dad’ au T R sita K 
aiad, aali | SETA ur qp MaKe ATT: | 
A.AT.4.1.13. 
It is only a general rule that “‘the results of the. 
action are not destroyed." The result of the action 
cannot be destroyed except through experience. 
Actually it is meant for that. In fact it is desired that sin 
should be dispelled by expiation etc. 
BSB 4.1.13. 
37. Will he retain the body ? 
aftr = tara Rakaa - zaka aaeei SR fure T 
aay für fr Laer dieser RTT sere AES IT 
fani rata? gg a Maa Feet | 
TAM. 4.1.15. 
There is no scope for difference of opinion as to 
whether knower of Brahman will retain his body for 
some time or not. When some one thinks that he has 
realized Brahman, and of the same time he holds the 
body, How can somebody else deny it ? It was clearly- 
explained in Upanisads and Smrtis where the salient 


features of Sthitaprajfia are elaborated. 
BSB 4.1.15. 


CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by S3 Foundation USA 





76 Sri Sank: 


dTāčārya 


38. He will get it: 


APT TT AA rumor: Fer Ta 

faece | 
A FTA. 4.2.20. 
The time of death is not predectable. A man of 

knowledge who dies during the southward course of the 

Sun also, will get the fruit of his knowledge. 

B.S.B. 4.2.20. 


39. Death is under his Control : 
omrecaafufettratasar | AMATA ATN- 
oferty, RATA S iisi | 

F.H.AT. 4.2.20, 
The famous sanctity is a fact with regard to ignorant 
people. As far as Bhisma’s waiting for departure during 

northern course is concerned it was to respect to popular , 

sentiment and to demonstrate the authenticity of his 

‘father’s boon, that his death would be under his control. 

BD BSB 4.2.20 

39. Is it a fruit ? 
FRA Rees aaa, TCS | 
«STATS SET efr | 

F.H.AT.4.4.2. 


Liberation be considered as a fruit, only with a view 
of the cessation of captivity, and not from the angle of 
production of any new result. . . . As we say that the 
person is healthy, when the les leaves him. 

BSB 4.4.2. 
cepa ie 
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(Miscellaneous) 
1. World is Unreal : 
a fe weal IRE afer: uf fran: adhat 
fige, Us ART APT pet AES reget TTA [eret 
ad figu, add WAT AAT EH, 
aad vamia, THA AI: Teer igit amies | 
FT... 1.17. 


It is certainly not that the snake fancied on the rope 
by an error of observation, existed there infact and then 
removed by correct observation. In the same way it is 
not that the magic produced by a magician exists in fact 
and is then removed when the evil is lifted off the sight 
of the spectators. Thus, this duality which is called the 
world phenomenon is nothing but Maya, and non- 
duality, which is like rope and the magician is the 
supreme truth. Hence there is no world either as 
evolving or dissolving. 

MKB 1.17. 


2. Difference is illusory : 


The things that are perceived in the waking state are 
indeed illusory, since they are similar to the unreal 
things like the mirage, etc., Which are non-existent in 
the beginning and at the end. Infact they are perceived 
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as if real by the ignorant who do not know the self. 
; MKB.2.6. 
3. Māyā: 
at a ATT a IRA | ATARI ATT | 
HT. T.T. 4.58. 
That is Māyā which does not exist. Māyā is a name 
given to something non-existing. 


MKB 4.58. 
4. Conquer infatuation : ; 
The wf FETT ugo 
a Rear HAM and TOM: THT em ll 
Rr. 3. 86. 


You should subdue this great infatuation for the 
body, wife, children, etc. By conquering this sages attain 
the highest state of Lord Visnu. 


VC 86. 
5. Mind is man-eater : 
Tal ATA ai alaa | 
RA T Tg AIA 3 gara: |i 
fa.g.176: 


A huge man-eater called “Mind' roames in the thick 
forests of sensual pleasures. The persons who are 


virtuous and staunch aspirants for liberation should not 
wander therein. 


VC 176. 
6. Self is Lustrous : 
ui Tae et peu | 
IT Het TATA STATS VESTA: 11 
fel..204. 
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Water which is full of mud appears as transparent 
when the mud is removed. Likewise the self ever shines - 
when the defects are removed. 


VC. 204 
4. Deep Sleep : Ananda : 
ASARU qut epiiucner | 
ARAN feiert I 
fa. g.208. 


The Anandamaya Kosa is fully manifest in the state 
of profound-sleep. When we perceive some pleasing : 
objects either in the dream or waking states it is only 
partially manifest. 


VC 208. 
8. I and Mine: 
ang far a TAT SEA | 
zai Ma Faget semet 1i 
fa. 3,268. 


The notion ‘I’ and ‘mine’ in the human body and 
sense-organs, etc. which are the not-self is called super 
imposition. The wiseman should remove it by self- 
discipline. 


VC 268. 
9. Illumined Intellect : 
afa Set Mugu Ae MIRT | 
Rara Hanaga merde li 
er.ar.g.6. 


As the water boiled on fire acquires heat and 
capable of scorching the body, the Intellect illumined hy 
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pure consciousness acquires Its splendor and illumi 
all other external objects. HS 


LVV.6. 
10. There is nothing: 
ga af flere AMT AL AEK | 
qucd aer eurer cate ferrent uu 
3.61, 


As blue colour in the sky, water in the 
mirage,manliness in the tree trunk, the whole universe 
is experienced in the in dwelling Spirit. 


AP.61. 
11. Don't upset : 
A edi SA let TT ABTS | 
msafi HA alert nA II 
317.89 


O bright person ! spend all the time by 
understanding the Self. You are not expected to agitate 
while enjoying all your destiny. 


; AP.89. 
12. Action versus Knowledge : 
aAa aH anferert fafta | 
Fenske Recta tsa | 
: am.st.3. 


Action does not destroy nescience, as it is not 
contradicted to it. Knowledge can remove nescience as 
lustre destroys thick darkness. 

A.B.3. 
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13. Super imposition : 
armare amet: MIA reet | 
Ha TH Wife, SISTERE: |l 

erst. 22. 

As the movement, etc., of water are super- imposed 

on the figure of moon reflected in water the agency etc., 
restricting adjunct the mind, are superimposed on the 

Self out of "ignorance. 

A.B.22. 
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